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PREFACE. 



My aim in writing the following pages has 
been to set forth some aspects of the atone- 
ment of our Lord Jesus Christ as shadowed 
forth in the Old Testament. 

This great foundation truth of all true re- 
ligion is frequently shadowed forth under 
figures and types not generally perceived. It 
is to three of these I have ventured to call 
the reader's attention, presenting, as I con- 
ceive, the great atonement under some of its 
most beautiful aspects, and which may not 
be considered unworthy of the attention of 
the Christian student. 

Every lover of " the truth as it is in Jesus " 
should now direct his attention to this great 
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doctrine : for certain it is that the enemies 
of truth in every direction are fixing their 
attention upon it, with the view of sweep- 
ing it altogether from the pages of religion. 
If, as is asserted by the chief organ of public 
opinion in this country, the Church of the 
future is the Broad Church party, the essential 
features of which is a denial of inspiration, 
of the atonement, and all the fundamental 
verities of the gospel, then it behoves every 
Christian man who loves his Bible to stand 
sentry at the posts of danger. 

Ministers of religion, who have solemnly 
sworn before God to uphold the Thirty-nine 
Articles of our Church, and to " banish and 
drive away all erroneous doctrine and teach- 
ing ;" and Nonconformist ministers who have 
solemnly pledged themselves to uphold and 
be guided by the Scriptural principles of truth 
contained in the Westminster Confession, are, 
on all sides, teaching doctrines and advancing 
statements from their pulpits and in their 
writings which are only fit to be heard from 
the lips of deists. In short, Deism, with a 
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smattering of reverence for the person and 
life of Jesus, is the teaching heard from mul- 
titudes of our pulpits in the present day. The 
fundamental and distinctive doctrines of the 
gospel are ignored as the beliefs of a bygone 
age; and a miserable philosophy is sub- 
stituted for all that is near and dear to the 
believer's soul. 

One of the doctrines it has now become so 
fashionable among Nonconformist ministers 
to hold, and Church of England clergymeji 
also, is the non-eternity of future punish- 
ments. And yet so inseparably connected is 
the doctrine of future eternal punishment 
with the doctrine of the incarnation and atone- 
ment that if one falls the other must fall with 
it. The non-eternity of future punishment 
strikes at the very root of the atonement. 

What is the remedy for all this rising tide 
of error ? Only one. Study the truth, live 
the truth, preach the truth. Let only one 
sound be heard — Jesus Christ and Him cru- 
cified. But let that sound be clear and un- 
mistakable, with no leaven of philosophy, or 
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carnal wisdom, or sentimeiital speech. Let 
it be Jesus in His death and resurrection ; 
Jesus as our only Priest and Intercessor; 
Jesus, and Jesus only, as the only refuge for 
guilty sinners, and the only hope for dying 
men. Oh, if all our evangelical clergy and 
ministers would only think of this, and act 
upon it, I should not fear all the heresies of 
the Church or the world ! 

This — this is (mr only hope for the Church, 
torn and distracted as it is with error and 
division. May God enable us to lay these 
things to heart, and may He bless every 
humble effort of His people to this end. 

Wimbledon, December 1872. 



THE ALTAE. 

'' An altar of earth thou shalt make unto me, and shalt 
sacrifice thereon thy burnt ofiferings, and thy peace 
offerings, thy sheep, and thine oxen : in all places 
where I record my name I will come unto thee, and 
I will bless thee. And if thou wilt make me an 
altar of stone, thou shalt not build it of hewn stone : 
for if thou lift up thy tool upon it thou hast polluted 
it. Neither shalt thou go up by steps unto mine 
altar, that thy nakedness be not discovered thereon.'* 
— ExOD. XX. 24-26. 

''And He said unto Moses, Come up unto the Lord, 
thou and Aaron, Nadab and Abihu, and seventy of 
the elders of Israel ; and worship ye afar off. And 
Moses alone shall come near the Lord ; but they shall 
not come nigh, neither shall the people go up with 
him. And Moses came and told the people all the 
words of the Lord, and all the judgments : and all 
the people answered with one voice and said, All 
the words which the Lord hath said will we do. 
And Moses wrote all the words of the Tiord, and 
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rose up early in the morning, and "builded an altar 
under the hill, and twelve pillars, according to the 
twelve tribes of IsraeL And he sent young men of 
the children of Israel, which offered burnt offerings, 
and sacrificed peace offerings of oxen unto the Lord. 
And Moses took half of the blood and put it in 
basins ; and half of the blood he sprinkled on the 
altar. And he took the book of th'e covenant, and 
read in the audience of the people : and they said. All 
that the Lord hath said will we do, and be obedient. 
And Moses took the blood, and sprinkled it on the 
people, and said. Behold the blood of the covenant 
which the Lord hath made with you concerning all 
these words. Then went up Moses and Aaron, Na- 
dab and Abihu, and seventy of the elders of Israel ; 
and they saw the God of Israel : and there was under 
His feet as it were a paved work of a sapphire stone, 
and as it were the body of heaven in his clearness. 
And upon the nobles of the children of Israel He 
laid not His hand: also they saw God, and did eat 
and drink." — ^ExoD. xxiv. 1-12. 



The blood-sprinkled altar on which lay the 
sacrificial victim, and through which all 
Israel, through the medium of their repre- 
sentatives, could ascend the mount, and stand 
in the presence of God — such is the subject 
presented in the verses I have just quoted. 
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and to which I now desire to call the read- 
er's attention. How solemn the subject, 
and yet how grand ! How needful that 
both writer and reader should tread with 
unshod feet such hallowed ground! May 
God the Holy Ghost, the Giver of all light 
and truth, guide our thoughts as we enter 
upon it, and may the consideration of it be 
for the glory of Him who loved us and gave 

Himself for us. 

Let us look first at the altar. I have pur- 
posely connected the different passages I have 
quoted because in truth they stand in conse- 
cutive order. All that occurs between the 
two quotations in the respective chapters are 
the judgments which were given to Israel, 
and may be regarded as a parenthesis. The 
last verses of the twentieth chapter, and 
the twenty-fourth chapter of this book are 
connected, and in consecutive order. In 
the first we have the command with regard 
to the altar itself, and the materials with which 
it was to be built. In the second we have 
the sacrifice which was to be offered upon 
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it, and the blood which was to be sprinkled 
upon it and the twelve pillars on which it 
rested. 

The command with regard to this altar was 
clear. It must be " an altar of earthJ* Mark, 
in all that is connected with this altar, which 
was to be henceforward the foundation of 
Israel's worship and acceptance before God, 
how Christ, the true Altar of the believer, 
is prefigured. It was to be of " earth." 
Thus it represents Him who took our nature, 
who was " bone of our bone, and flesh of our 
flesh," who was "in all points tempted like as 
we are, yet without sin." " Made like unto 
His brethren," " He took not upon Him the 
nature of angels," but "the. seed of Abra- 
ham!" This Altar was of earth as truly as 
the shadow which prefigured it. Yes, Jesus 
was truly man though truly God, and there 
was no phase of human suffering or human 
experience through which He did not pass. 
He became " perfect through sufferings ;" and 
in this aspect the contemplation of His cha- 
racter is one of the sweetest to the child of 
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God. What could a broken-hearted world, a 
suffering Church, or a bleeding heart do with- 
out it? If there is one pillow softer and 
sweeter than another on which a wounded 
spirit can repose, it is this — the man Christ 
Jesus. And surely the words " unto me " in 
the passage are not without their spiritual 
significance ! He was God's Son. He was 
the Father's delight. " He shall he to me o, 
Son." " Unto us a Son is given,^* " This is 
my beloved Son." " The Lord ^possessed me in 
the beginning of His way, before His works 
of old." " I was by Him, as one brought up 
with Him ; and I was daily His delight, re- 
joicing always before Him." 

. No wonder that the Spirit of God, guiding 
the finger of Moses, should add, in connection 
with this glorious altar of earth, " In aU places 
where I record my name I will come unto 
thee and I will bless thee " Where this 
altar of Israel was, there^God wrote His name, 
and there He did indeed bless Israel. And 
if the poor shadow was so precious in God's 
sight, because it reflected Him who was the 
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Father's only Son and delight, that He could 
write His name there, and bless His people 
then, how much more now ! Yes, on Christ, 
the true Altar of earth, God has written His 
name and attached His blessing. Jesus is 
" the name " of God. And wherever He is, 
be it in a nation, in a Church, or in a human 
soul, there God dwelleth, and there He blesses. 
" I will write upon him tny new name " is 
His own word. The altar of earth, the name 
of Jehovah, and the blessing of God, all go 
together. Have we Jesus ? Then we have 
all the fulness of God as ours. Have we 
Jesus ? Then the blessing of the Lord must 
rest upon us. Have we Jesus? Then we 
have with us "the brightness of the Father's 
glory and the express image of His person." 
All things are ours. 

But observe, this "altar of earth" or "stone " 
was not to be built of " hewn " stone. No 
" tool " of man's was to be lifted upon it. If 
any instrument of man's touched it it " pol- 
luted " it. Jesus, the true altar of earth, must 
stand alone in all His glory as an all-sufficient 
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Saviour. No human merit can add one jot 
or tittle to His glorious perfections. He must 
be no Saviour "hewn" or adapted to the* 
fancies of man, or the conceptions of man, 
or to man's thoughts about salvation. He is 
God!s provision for a fallen world. Both in 
His person and in His work He is " the Lamb 
slain from the foundation of the world ; and 
as such, the sinner must accept Him. That 
sinner may indeed exclaim with Naaman, 
the representative fallen man, — " Are not 
Abana and Pharpar, rivers of Damascus, bet- 
ter than all the waters of Israel ? May I not 
wash in them and be clean ? " But no. His 
rage cannot touch God. He must accept 
God's Sa;^iour or perish in his sins. He must 
accept that Saviour's finished work, just as 
God has revealed it in His blessed Word, or 
be his own sin-bearer. God will not have 
His altar " hewn," or adapted to the sinner's 
notions. God will not have one "tool" or 
thought of the sinner exercised about it so 
as to square it with the sinnef s views of 
salvation. Christ as revealed in tjie word by 
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the Holy Ghost — this, and this alone, is the 
altar He will hare in Israel. 

But one point more connected with this 
altar, of vital importance. " Neither shalt 
thou go up by steps unto mine altar that 
thy nakedness be not discovered." This 
altar must rest on the earth — on the lowest 
possible ground. It must not be reached by 
any human process. Just so with Jesus. He 
has come down to man's lowest needs. 
Nearly a dozen times is this expression " come 
down " used by our blessed Lord with regard 
to Himself and His finished work in the sixth 
chapter of St. John. This altar must rest on 
the ground, so as to be within reach of the 
beggar, the maimed, the halt, the blind. 
Steps would only make the blind stumble in 
getting to it. These must not be. The first 
touch of the palsied frame, the first touch of 
the withered hand, the first sense of the 
blind eye, or the deaf ear, must be the altar 
itself — the altar only* The strong man of 
years, and the infant in all its weakness and 
helplessness, can go right up to it It stands 
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on the lowest ground, and cries to all alike 
^' Come nrito me, all ye that labour and are 
heavy laden, and. I will give you rest." 

But again, " Neither shalt thou go up hy 
steps unto mine altar." Mark how it sweeps 
away ten thousand '* refuges of lies" at one 
stroke. What are some of these " steps ? " 
Prayer has been erected by man as a step by 
which he may reach the favour of God ; faith 
has been another; frames and feelings an- 
other. What are all these but " steps " which 
man has erected to "the altar," by which 
he paay hope to be accepted of God. Other 
kinds of steps there are, for man's ways 
of reaching God are "legion," — good works, 
living a good life, trying to do the best we 
can, trusting to the mercy of God. Others 
yet again — "the Church," "baptism," "the 
holy communion," " priestly absolution," 
" penance," " purgatory" — what are all these 
but steps by which the poor soul is struggl- 
ing to reach the altar, and, worse than all, 
taught on all sides by blind leaders of the 
blind from year to year to pursue. How such 

B 
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an expression sweeps every one from under 
ns! How it proclaims again and again, 
"Christ alone;" "none but Jesus!" How 
the words of God may be heard ringing in 
our ears now louder than ever — " thou shalt 
not go up hy steps unto mine altar." Oh, 
that every Church, and every minister, and 
every Christian would listen to their meaning ! 
But it will be said, in surprise, " What ! 
am I not to have 'faith' and 'prayer?'" 
Certainly. But faith and prayer are not your 
Saviour. It is Jesus, and only Jesus. Faith 
is but the withered hand that is held out to 
receive the blessing. The question for you, 
reader, at this very moment, is not, " have I 
faith ? " or of what kind it is ; but, " have I 
accepted Jesus as my Saviour? have I ac- 
cepted the pardon of my sins, the full and 
free forgiveness of all my transgressions ? 
Have I done this just as I am, a poor naked 
sinner, without money and without price ? 
Have I thrown overboard every hope and 
trust in everything else? Have I put my 
faith, my prayers, my efforts and everything 
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else out of sight, as poor, miserable, wretch- 
ed things, and taken Him in all the freeness 
of His love, and fulness of His grace, as my 
Saviour ?" Tell me, reader, if you were starv- 
ing, and a generous friend held out his hand 
to you full of bread, would you begin and 
examine your haiids, and look at your arm, 
and debate about their fitness to take the 
bread, or their strength, or their goodness, or 
anything of the kind ? Oh, no ! you would 
stretch out your hand and grasp the food, and 
devour it. Oh, do the same with your 
Saviour, and His free love, and full salvation, 
and complete pardon, and everlasting for- 
giveness! Take them. Take them now. Take 
them just as you are. Take them, and go now 
down on your knees and thank God that He 
sent such a Saviour to save you, and pardon 
you, and show such wondrous love to you ! 
Don't be looking at your poor withered 
hands or arms any longer, but take the Iread^ 
take the bread! You have looked at these 
things long enough — sadly too long. Your 
faith and your prayers are only withered 
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hands and arms. Eat the bread; eat the bread; 
—'' I am the living bread which came down 
from heaven; if any man eai of this bread 
he shall live for ever/' Your faith is only a 
withered hand— Jesns is your Saviour. Your 
faith is only a " step" — don't put that step to 
the altan Your prayer is only a " step " — 
don't put that step to the altar. Bemember 
the word of God spoken to your soul, " ye 
shall not go up ly steps unto mine altar." 
Come at once to the altar itself. It is on 
the ground. You cannot stumble there. Oh, 
leave all the steps out of sight, and come to 
Jesus I These steps are blinding you, dis- 
tressing you, perplexing you, worrying you. 
Cast yourself on Jesus. Take His finished 
salvation now, just as you are, and feel the 
peace, the joy, the blessedness of a forgiven 
sinner 1 

But, now, having looked at the altar, let us 
look at what was done to it, and the com- 
mand of God connected with it 

" And Moses rose up early in the morning, 
and builded an altar under the hill, and 
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twelve pillars, according to the twelve tribes 
of Israel. And he sent young men of the 
children of Israel, which offered burnt-offer- 
ings and sacrificed peace-offerings of oxen 
unto the Lord. And Moses took half of the 
blood and put it in basins ; and half of the 
blood he sprinkled on the altar." " And 
Moses took the blood and sprinkled it on the 
people, and said. Behold the blood of the 
covenant which the Lord hath made with 
you." 

Mark, first, the union here between the 
altar and the twelve pillars on which it rested. 
Each of these pillars represented the whole 
family of God. The altar and twelve pillars 
were but one altar. In this we see the union 
between Christ and His people. They are 
all "members of His body, of His flesh, and 
of His bones." He is the Vine, they are the 
branches. It is but (me Tree ; one Altar ; one 
Jesus — we in Him, and He in us. 

Observe, then, what is connected with this 
altar. There is the sacrifice on it. There 
is the blood sprinkled on it. Thus we have 
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the three things — ^the altar, the sacrifice, and 
the blood. These three things are *\at the 
foot of the hill" We hear the word of the 
Lord addressed to all Israel, in the persons 
of their representatives Moses, Aaron, Nadab, 
Abihu, and the seventy, " come up unto the 
Lord." This is the word which God is ad- 
dressing now to us all — " Come up unto the 
Lord." Leave a world of sin and sorrow, 
of darkness and ruin, and come up to Ma 
Leave your sin, your guilt, your ruin, your- 
self, both good and bad, and " come up unto 
Me." Yes, reader, this is the word now- to 
you, and to me, and to all. 

But how are we to get up the mount to 
God? We are down in the dust, at "the 
foot of the hill," " dead in trespasses and 
sins" — "having no hope, andivithout God 
in the world." How are we to get up the 
mount to God ? 

God has provided the way. At the very 
foot of the mount — "under the hill" — God 
has erected the altar. On that altar there is 
the sacrifice. On that altar and on its twelve 
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pillars there is the sprinkled blood. Now 
we see how we can get up the mount. What 
is that altar 1 What is that sacrifice ? It is 
Jesus. What is that sprinkled blood ? It 
is the precious blood of Jesus. Then, reader, 
hear the Word of God to thy soul — " come 
up unto the Lord." Yes come ; come now. 
God has provided the way. You may be 
down "under the hill," lying in guilt and 
sin and misery, but there, at your very side, 
is the altar, the sacrifice, and the blood. You 
may have a lifetime of the blackest crime 
lying upon your soul — not one redeeming 
point can you see in it — ^but there, " under 
the hill," is the altar, the sacrifice, and the 
blood. Oh, " come up unto the Lord ! " Come 
now. What a rich provision God has made 
" under the hiU." What grace, what mercy, 
what love, lie at your very door " under the 
hiLL" Oh, come to Jesus ! Oh, every one 
living in pleasure or sin, in guilt or misery, 
in debt and bankruptcy, in darkness or death, 
what a precious altar, what a precious sac- 
rifice, what precious blood, what untold bless- 
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ings, are lying at your very door — "under 
the hill !" 

Observe now what follows. " Then went 
Tip Moses and Aaron, Nadab and Abihu, and 
seventy of the elders of Israel." Thus all 
the Church of God is seen going up the 
mount to God in the person of their repre- 
sentatives — all going through the divinely 
appointed way — the altar, the sacrifice, and 
the blood. 

Eeacier, it is so now. All the family of 
God go up the mount of God through Jesus, 
through His one offering and His precious 
blood. "There is none other name given 
among men whereby we must be saved " but 
the name Of Jesus. Not Jesus without the 
cross — that is rationalism. Not the cross 
without Jesus — that is superstition. No; 
but Jesus and His sacrifice ; Jesus and His 
precious blood. Thus the whole Church of 
the living God is seen ascending the hill of 
the Lord, their watchword " Jesus only," 
their sacrifice only His one offering, their 
plea only His precious blood. 
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And now mark where each soul that 
passes through the altar, the sacrifice, and 
the blood, is landed. "And they saw the 
God of Israel." Mark the expression " God 
of IsraeV It is not Almighty God, not Je- 
hovah, not the Lord. No ; it is the God of 
Israel — ^the covenant God. This expression 
is of rare occurrence in the Old Testament. 
It is here designed to show us that coming 
through Jesus we see God in covenant Com- 
ing through the altar, the sacrifice, and the 
blood, we see in God our covenant God. 
Every blessing He has is ours. All His pro- 
mises are ours — all " yea and amen in Christ 
Jesus." Christ is ours, and we are His. 
Heaven is ours. " All things are ours." We 
see God as the " God of Israel" 

Not only so, but what is the character of 
the place into which we are now brought 
through the blood of Jesus ? " And they saw 
the God of Israel : and there was under His 
feet as it were the paved work of a sapphire 
stone, and as it were the body of heaven in 
his clearness.*' Now we have " passed fix)m 
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darkness to light, from the power of Satan 
to God." Now we are brought into God's 
presence. We stand in His light We are 
children of light. We are to walk in the 
light. We are to put on the armour of light. 
The whole of Israel, in the person of their 
representatives, are here seen standing in 
the unveiled light of God's presence. How 
solemn our standing now ! How watchfiflly, 
how prayerfully we have to walk now ! How 
holy are we called to live now ! How strik- 
ing a commentary on this chapter is the first 
chapter of the First Epistle of Joha We 
have there first, the believer, like these repre- 
sentatives of Israel, called to have fellowship 
with God. Secondly, in that fellowship he 
is called to walk in the light " as He is in 
the light." And thirdly, all this is made 
to rest at the close of the chapter on the 
" blood which cleanseth from all sin." 

Mark another point. " And upon the 
nobles of the children of Israel He laid not 
His hand." The meaning of this is, they 
were not in terror or fear. They stood in 
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God's presence without fear. Having passed 
through the altar, the sacrifice, and the blood, 
they could now stand without fear or terror 
in the very presence of God, in the midst of 
light " that no man can approach unto." 

And so it is now with God's child. He 
stands before God on the ground of the blood 
of Jesus. He is in no terror now. It is 
all peace. There is now no condemnation. 
He can raise his song of triumph even now, 
and exclaim, " Who shall lay anything to the 
charge of God's elect ? Who is he that con- 
demneth ? It is Christ that died, yea rather 
that is risen again. Who shall separate us 
from the love of Christ ? Shall tribulation, 
or distress, or persecution, or famine, or 
nakedness, or peril, or sword ? Nay, in all 
these things we are more than conquerors 
through Him that loved us." 

Eeader, can you say this ? Have you so 
received Christ as to feel no fear before God ? 
Have you peace through the blood of Jesus ; 
or is it still a miserable " hope " or " may be " 
with your soul ? Oh this miserable hoping I 
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What darkness it leaves the soul in ! What 
wretchedness, what dreariness, what doubt, 
what a mist it leaves in the soul! You are 
of all men most miserable! No peace, no 
joy, no delight, no elevation of soul, no liberty 
of heart, no loving, eager, earnest working for 
God — none ! Oh, reader, is it so ? Why ? 
with such a loving, gracious Saviour as you 
have. Why ? with a pardon so full and free. 
Why ? with such an altar, such a sacrifice, 
and such blood, " under the hill." 

One point more and with that I conclude. 
" Also they saw God, and did eat and drink." 
How solem^, and yet how precious I They 
not only stand without fear in God's presence, 
but they feast there* It is a banquet. It is 
joy, gladness, and feasting. So is it with 
the believer in Christ. He is " brought into 
the banqueting-house, and the banner over 
him is love." No terror now — it has gone 
for ever. No darkness now — ^it is all light. 
He sits down at the feast spread by infinite 
love for him, a poor guilty sinner. One 
song fills his lips, one theme his whole soul 
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— "worthy is the Lamb." He is learning 
the measure of that song now — often in the 
midst of trial and suffering, often with a 
tearful eye and a bleeding bursting heart. 
Still, he can sing it. And soon he hopes to 
sing it without a faltering note on the hills 
of Zion, where "God shall wipe away all 
tears from the eye, and there shall be no more 
crying and no more pain, for the former 
things shall have passed away." For this he 
yearns and prays. His waiting cry is, " Come, 
Lord Jesus !" And he hears a response from 
heaven that cheers his heart in the lonely 
desert — " Behold, I come quickly ! hold that 
fast which thou hast that no man take thy 
crown." 

Christian reader, you have passed through 
the altar, the sacrifice, and the blood " under 
the hill." You stand in the light of God. 
It is all peace now with your soul. But, oh, 
take care that you walk in the light, or your 
peace will soon take wings and fly away. 
Walk in the light ; only thus can you enjoy 
God. Walk in the light ; only thus can you 
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be preserved from the worst of all states, — 
a haK-dead Christian; an insipid, cheerless, 
worldly Christian. Only thus can you be 
preserved from being to all practical purposes 
a dead soul. 

And, lastly, if you have seen Jesus, oh, 
" eat and drink." Take into your soul more 
and more of this precious food, this living 
water. " He that eateth me even he shall 
live by me." Oh, live on Christ! live on 
Christ! What bread this is! What living 
water this is ! Who would starve with such 
a feast! Christian, "eat and drink." Let 
it not be talk. Let it not be holding a set 
of dry doctrines. Let it not be wrangling 
about a creed. Let it not be clamour about 
a Church. Let it not be hollow, heartless, 
empty profession. Let it be Christ — Christ 
lived upon in secret — Christ fed upon in the 
word — Christ familiar with in prayer — Christ 
walked with as a companion and friend — 
Christ as the resting place of the soul in 
the midst of this world's hollow laughter, 
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sinful revelry, and guilty mirth — Christ as 
the home and dwelling place of your in- 
mdst soul. Oh, reader, live upon Christ! 
" Eat and drink ! '* Thus may the Lord find 
you when He comes. 



" TiU He come "—oh, let the words 
Linger on the trembling chords ; 

Let the " little while " between 
Li their golden light be seen ; 

Let ns think how heaven and home 
Lie beyond that *' till He come.'* 

When the weary ones we love 
Enter on their rest above, 

Leave the earth so poor and vast, 
All our life joy overcast ; 

Hush ! be every murmur dumb. 
It is only "till He come." 

Clouds and conflicts round us press, 
Would we have one sorrow less f 

All the sharpness of the cross. 
All that tells the world is loss ; 

Death, and darkness and the tomb 
Only whisper — " till He come.'* 
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See, the feast of love is spread ; 

Drink the wine, and break the bread ; 
Sweet memorials^ till the Lord 

Call us round His heavenly board, — 
Some from earth, from glory some ; 

Severed only " till He come." 
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" And the Lord spake unto Moses, saying, When thou 
takest the sum of the children of Israel after their 
number; then shall they give every man a ransom for 
his soul unto the Lord, when thou numberest them ; 
that there be no plague among them when thou 
numberest them. , This they shall give, every one 
that paaseth among them that are numbered, half a 
shekel after the shekel of the sanctuary : (a shekel 
is^twenty gerahs :) an half ^ekel shall be the offering 
of the Lord. Eveiy one that passeth among them 
that are numbered, from twenty years old and above, 
shall give an offering unto the Lord. The rich shall 
not give more, and the poor shall not give less, than 
half a shekel, when they give an offering imto the 
Lord, to make an atonement for your souls. And 
thou shalt take the atonement money of the children 
of Israel, and shalt appoint it for the service of the 
tabernacle of the congregation ; that it may be a me- 
morial unto the children of Israel before the Lord, 
to make an atonement for your souls." — Exod. zxx. 
11-16. 

C 
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''And the silver of them that were nmnbered of the con- 
gregation was an hundred talents, and a thousand 
seven hundred and threescore and fifteen shekels, 
after the shekel of the sanctuary. A bekah for every 
man, that is, half a shekel, after the shekel of the 
sanctuary, for every one that went to be numbered, 
from twenty years old and upward, for six hundred 
thousand and three thousand and five hundred and 
fifty men. And of the himdred talents of silver were 
cast the sockets of the sanctuary, and the sockets of 
the vail ; a hundred sockets of the hundred talents, 
a talent for a socket. And of the thousand seven 
hundred seventy and five shekels he made hooks for 
the pillars, and overlaid their chapiters, and filleted 
them." — ExOD. xxxviii 25-28. 

There are few passages in the word of God 
which bring before'us the grand foundation- 
truth of the Church of Christ — the doctrine 
of the atonement — more fully or more in- 
structively than the command of God with 
regard to the atonement money in the portion 
of Scripture recorded at the head of this 
paper. In these days of latitudinarianism 
and widespread departure from the truth 
which we encounter at every step, when ex- 
travagance seems to have run away with the 



THE BEKA.H. 35 

common sense of men, both in intellect and 
in ritual, we should do well to ponder it, and 
see whether we may not find in it the anti- 
dote to many an erro't which has found its 
way into the Church of God, through not 
standing clearly and simply to the great foun- 
dations of truth recorded in God's blessed 
word. Certain it is that so little have most 
Christians examined God's word, and so little 
do they know of its deep resources, that they 
have never yet conceived how fully equal it 
is in itself to meet every error that may be 
advanced, and fully confirm the faith of every 
waverer. The mind stands aghast at the 
depths in Scripture which at times are re- 
vealed to us by a sudden irradiation of the 
holy page by the Spirit of God. Let the 
intellect soar as high as it may, it beholds 
Alpine heights beyond it had never dreamed 
of, stretching far away, which all its puny 
efforts fail to reach, but which magnify the 
grandeur of God's word. There is no sub- 
ject in the domain of the human mind — 
science, philosophy, religion — that the Bible 



36 THE BEKAH. 

does not meet and throw light upon. It 
marches side by side with every known truth, 
as well as with every undiscovered one, and 
rises up as it rises to explain, expand, and 
enlarge each one with its light, and beauty, 
and glory; while at the same time the stu- 
dent himself retires from the study with an 
expanded mind, a larger heart, and a chas- 
tened imagination, thanking God for having 
left to this world of darkness and mystery, 
sin and sorrow, such a wondrous book. 

The doctrine of vicarious sacrifice is so in- 
terwoven with all the materials of the taber- 
nacle, — with all its ritual and service, with 
the whole foundations of the Mosaic econo- 
my, — that it is difficult to open any part 
of the Pentateuch and not see it shining forth. 
Indeed the burden of the Pentateuch may be 
said to be the doctrine of vicarious sacrifice. 

In this respect it is a reflection of nature. 
It is not of mere Mosaic institution. If na- 
ture be indeed, as so many assert, the ex- 
pression of God's character, and the only ex- 
pression of that character, then, indeed, that 
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expression teems with proofs and illustrations 
of the doctrine of vicarious sacrifice to such 
an extent as to force upon us the belief that 
it underlies the whole system, and that, with- 
out it, nature in all her parts would have 
no cohesion — ^would be a disjointed thing, 
utterly unexplainable. The doctrine of vica- 
rious sacrifice lies at the root of everything, 
altogether apart from revealed religion. All 
the relationships of life, all the usages of 
society, all life in the animal and vegetable 
world — all bristle with the very doctrine 
which, it has been so often asserted, is of 
Mosaic origin, and stands or falls with that. 
Take away the doctrine of vicarious sacrifice, 
and no department of human society could 
hold together for an hour. Take away the 
doctrine of vicarious sacrifice, and an element 
would be introduced which would throw all 
the relationships of life into confusion and 
chaos. 

Before entering on- the subject I have se- 
lected for consideration, let me add a few« 
remarks in confirmation of this statement 
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The well-known Bishop Butler, in his " An- 
alogy of Eeligion," says — 

" And there is one objection made against 
the satisfaction of Christ, which looks to be 
of this positive kind: that the doctrine of 
His being appointed to suffer for the sins 
of the world, represents God as being indif- 
ferent whether He punished the innocent or 
the guilty. Now, from the foregoing obser- 
vations we may see the extreme slightness 
of all such objections, and (though it is most 
certain all who make them do not see the 
consequence) that they conclude altogether 
as much against God's whole original consti- 
tution of nature, and the whole daily course 
of divine providence, in the government of 
the world, i.e., against the whole scheme of 
theism, and the whole notion of religion, as 
against Christianity. For the world is a con- 
stitution or system, whose parts have a mu- 
tual reference to each other ; and there is a 
scheme of things gradually carrying on, called 
the course of nature, to the carrying on of 
which, God has appointed us in various ways 
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to contributa And when, in the daily course 
of natural providence, it is appointed that 
innocent people should suffer for the faults of 
the guilty, this is liable to the very same ob- 
jection as the instance we are now consider- 
ing. The infinitely greater importance of 
that appointment of Christianity which is 
objected against, does not hinder, but it may 
be, as it plainly is, an appointment of the 
very same kind, with what the world affords 
us daily examples of. Nay, if there were any 
force at all in the objection, it would be 
stronger in one respect, against natural pro- 
vidence than against Christianity; because, 
under the former, we are in many cases com- 
manded, and even necessitated, whether we 
will or no, to suffer for the faults of others, 
whereas the sufferings of Christ were volun- 
tary." 

Another very interesting testimony to the 
doctrine of vicarious sacrifice being the rul- 
ing law of the insect kingdom, is furnished 
by Dr. Pouchet in his most admirable work 
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entitled "The Universe; or, The Infinitely 
Great and the Infinitely Little." He says — 

" Some kinds of gall-insects, still more de- 
voted to their oflfspring, immolate themselves 
in order to protect them. As the enor- 
mously distended insect gradually expels its 
eggs, it heaps them up in a little pile, and, 
when its body is quite cleared out, and only re- 
sembles a hollow bladder, the female straight- 
way covers its progeny with it, attaches the 
edges round them, and dies directly after ; 
thus forming for them a convex solid roof, 
the impermeability of which protects its eggs 
against the injurious agency of the air and 
storms. The mother has paid for her child- 
birth- with her life, and her young are bom 
under the shelter of her mummified corpse." 

Turning to the vegetable world, let us 
listen to another writer, whose works, both in 
an intellectual and spiritual point of view, 
are the ornament of our age, and some of the 
brightest gems in our literary world. He says, 
in his remarks on the fungi — 

" The first thing that strikes us with won- 
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der, in regard to these anomalous organisms, 
is their origin. Incapable of deriving the 
elements of growth from the crude unor- 
ganised crust of the earth, they are parasiti- 
cal upon organic bodies, and are sustained by 
animal and vegetable substances in a state of 
decomposition. That living and often nutri- 
tious objects should spring from festering 
masses of corruption and decay ; that plants 
endowed with all the organs and capacities 
of life should start into existence from the 
dead tree, that crumbles into dust at the 
slightest touch, or draw their nourishment 
from dried or exhausted animal excretions, 
which have lain for months under the in- 
fluence of drenching rains and scorching sun- 
beams, is indeed a profound mystery of na- 
ture. No sooner does the majestic oak yield 
to the universal law of death than several 
minute existences, which had been previously 
bound up and hid within its own, reveal 
themselves, seize upon the body with their 
tiny fangs, fatten and revel upon its decay- 
ing tissues, and, in a short space of time, re- 
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duce the patriarch and pride of the forest, 
which had braved the storms of a thousand 
years, into a hideous mass of touchwood, or 
into a heap of black dust ! How strikingly 
do these plants illustrate the great fact that 
in nature nothmg perishes ; that in the won- 
derful metamorphoses continually going on 
in the universe, there is change, but not loss ; 
chat there is no such thing as death, the ex- 
tinction of one form of existence being only 
the birth of another ! And, what a remark- 
able and obvious proof do they also afford 
of that other great fact — the law of vicarious 
sacrifice ; a law which permeates and per- 
vades the perfect system of things ; so that, 
if it were to cease, the whole course of the 
universe would cease likewise. Trace this 
strange law up through nature, from its low- 
est to its highest manifestations, and how 
much that is fitted to astonish and perplex 
does it suggest ! The mountain rock must 
yield up that mysterious life it has, which 
keeps its particles together without changing 
or decaying, and must have its surface crum- 
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bled, by the agency of air or water, into dead 
inert soil, before the plant can grow." 

Again : " The destruction of the mineral is 
the life of the vegetable. The same process 
begins on a yet higher stage. The plant de- 
cays, and from its dissolving tissues spring 
forth new forms of vegetable life. The ear of 
wheat dies, and out of death more abundant 
life is born. Out of the soil in which decidu- 
ous leaves are buried, the young tree shoots 
vigorously, and strikes its roots deep down 
into the realm of decay and death. Upon 
the life of the vegetable world the myriad 
forms of higher life sustain themselves ; — still 
the same law, the sacrifice of life to give life. 
Further still, the lower animals feed the 
higher, and man himself is nourished at the 
expense of the creatures which he uses for 
food. The child lives upon its parent's life, 
and one man suffers for another's benefit. In 
short, the law of vicarious sacrifice is the law 
of universal life." * 

* Rev. Hugh Macmillan, " Footprints from the Page 
of Nature." 
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Again: "The sower goes forth weeping, 
bearing precious seed. He sows in tears ; his 
act involves self-deniaL The farmer sacrifices 
a certain portion of his corn in order to gain a 
harvest. That seed-com may be all that he 
has, — all that remains of the store which he 
had garnered up for household usa He may 
feel tempted to withhold it, and to use it 
for his own food ; but unless he casts it into 
the ground, and leaves it in the cold furrow 
in spring, he cannot expect to get the rich 
increase in autumn. Self-denial is absolutely 
necessary on the part of the husbandman in 
order to success in his business. He must 
part with a certain amount of present good in 
order to obtain a larger amount of future good. 
And so it is with the spiritual sower. If he 
would succeed in his blessed work, he must 
deny himself, take up his cross and follow 
Christ. He must give away what costs him 
trouble, what causes him loss, what he will 
miss. He must hate his own life, surrender 
it as a fruit or seed to be sown and to die, 
in order to become the beginning of a new 
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and blessed growth in others. Not only does 
the law of vegetation teach him this ; the law 
of his own natural life adds its emphatic 
Amen. It is written on the fleshly tablets of 
his own body. He lives by self-sacrifice. 
Some' parts of his body must die, in order 
that other parts may live. The amount of 
activity which Kis life displays is exactly 
measured by the amount of interstitial death 
which he dies. It is interesting to notice how, 
in the process of digestion for instance, the 
death of one part of the body ministers to 
the life of the rest. Digestion in man is a 
somewhat analogous process to germination 
in the seed. As in the seed sown the nutri- 
tive part dies, or undergoes a chemical change, 
in order to feed the embryo, so in the human 
body the gastric juice is on the descending 
career, and is truly dying matter. It is a part 
of the incipient decay of the body set aside 
to react upon the food, and prepare it for 
replacing those parts of the tissues that have 
become effete and are being removed. Thus, 
in order that our bodies may be nourished. 
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there must be the vicarious sacrifice of some 
portions of their substance ; so in the great 
corporate body of mankind, those who wish 
to fulfil the law of Christ must give up for 
the good of others what would contribute to 
their own comfort and well-being, if spiritual 
life and health are to be generally diffused. 
They must make self-sacrifice the law of their 
existence, and willing suffering for others the 
medium of their own perfection. For * the 
paradox of the cross is the truth of life.' 

Again: "There is not in any department of 
nature a more striking proof of that prospec- 
tive contrivance — which argues intention, 
plan, and prevision, and therefore intelligence 
—than that which the history of coal fur- 
nishes. The successive growth and submer- 
gence of the luxuriant primeval forests which 
formed it, and all the elaborate processes, 
chemical and mechanical, carried on for 
countless ages, by which it was converted 
into fuel, and stored up securely and conve- 
niently under easily-workable strata of the 
earth, practically formed one long continuous 
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prophecy of the advent of an intelligent being 
who, in the fulness of time, was to 'subdue the 
earth/ "We are impressed thereby with the 
irresistible conviction that there is a God of 
creation and a God of providence, who has 
thus made provision, ages upon ages before 
man was born, for the latest of his wants and 
the grandest of his achievements. Nay, 
more : it involves even directly, the conclu- 
sion that there is a God of redemption, whose 
eye runs through man's prospective history 
at a glance, and whose covenant is therefore 
ordered in all things and sure. It reveals the 
fact that there was a system of types in na- 
ture long before those of the Written Word. 
It is a prophecy of the fall of man and the 
redemption from it. Through the long aisle 
of intervening ages the altar of the cross and 
the great Sacrifice upon it are seen. If lime- 
stone, composed of animal remains, indicated 
the self-sacrificing principle pervading the 
animal kingdom, coal, composed of plant re- 
mains, indicated its prevalence throughout 
the vegetable — disclosed the mystery hid 
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from ages and generations, and explained by 
Christ : ' Except a corn of wheat fall into the 
ground and die, it abideth alone : but if it 
die, it bringeth forth much fruit. He that 
loveth his life shall lose it; and he that 
hateth his life shall keep it unto life eter- 
nal' Each stratum of coal, as it was de- 
posited, cried out in its mute but eloquent 
language of symbol, ' Blessed is He that 
Cometh in the name of the Lord !' 

Again he says: "But passing from the par- 
ticular kind of stone which suggested our 
Saviour's remark and its typical teachings, to 
a wider view of the subject, it may be said that 
the fundamental truth of substitution is fore- 
shadowed by some of the phenomena of the 
mineral kingdom. The chemistry, that deals 
with the inorganic world may be called the 
science of substitutions ; inasmucH as the ob- 
ject of all its experiments is to replace in 
compound bodies certain atoms, by certain 
other atoms, and to determine what substances 
are capable of being substituted for others, 
and the laws by which such substitution is 
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efifected. Laurent's chemical symbolism is 
founded upon this universally admitted fact 
of substitution in chemistry. ' It consists/ 
according to Dr. Balfour, whose observations 
on this subject are exceedingly interesting, 
'in employing the different vowels for the 
different proportions of the vicarious element, 
so that if we know the composition of the 
original substance, we can at once tell that 
of the new one obtained by substitution.* 
For instance, in the case of iodine, bromine 
or cyanogen may be substituted for chloriuie, 
and yet the general character of the com- 
pound be maintained. Again, in the case of 
alum, for the sulphate of potash, which is 
one of its elementary substances, soda, or 
magn^ia, or protoxide of iron may be sub- 
stituted, and yet the typical character of the 
resultant be unaltered. Numberless other 
examples might be quoted, in which the type 
and chemical relations, the form, colour, and 
taste of compound bodies are retained, al- 
though one element may turn out another 
and take its place in them. But this substi^ 

D 
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tution has its distinct and definite limits, be- 
yond which it cannot be effected, without 
modifying the compounds and obliterating 
their original type. It is only the elements 
generically allied, belonging to the same 
group, that are capable of this vicarious ar- 
rangement. As in the oblique move of the 
pawns in chess-playing, one pawn must be 
substituted for another; so in the pheno- 
mena of chemistry, one equivalent element 
must take the place of another, and be moved 
according to positive rules. There is nothing 
accidental in these substitutions: they are 
the result of laws which have been through 
all time in active operation, and to which they 
are bound by a mathematical precision. The 
whole science of chemistry makes us familiar 
with a system of order. Thus the remark- 
able phenomena of substitution in the ele- 
ments of the stones under the feet of Jesus 
pointed to His own substitutionary position 
and work, inasmuch as He was partaker of 
our nature, bone of our bone, and flesh of 
our flesh, our brother born, and thus qualified 
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fo take our place, atone for our sins, and 
work out a perfect righteousness for us. And 
as in chemistry the phenomena of substitu- 
tion bring out in full relief the unchanging 
order of nature, showing that it is not a sys- 
tem of chance and confusion but of the most 
harmonious arrangements; so the substitu- 
tion of Christ for the sinner magnifies the 
moral law, and makes it honourable, main- 
tains God's character and government in their 
glorious integrity, so that He is just, while 
the Justifier of the ungodly who believe in 
Jesus." 

Again: ''All nature is deciduous. The 
branch is sacrificed that the blossom may be 
produced; the blossom falls that the fruit may 
be formed ; the fruit drops off that the seed 
may grow. Man's body itself is shed like a 
winter leaf, in order that the body of the re- 
surrection may arise from its germs." * 

I have trespassed thus far on the reader's 
attention to prove the statement with which 



Key. Hugh Macmillan, *' Ministiy of Nature. 
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I set out, and which, without some such proof, 
would have appeared an exaggeration, name- 
ly, that the doctrine of vicarious sacrifice 
is a law of nature ; that to leave it out would 
be to plunge all nature into chaos; that it is 
all this quite apart from the proofs afiForded 
to it from revealed religion. It is this doc- 
trine which lies at the root of the gospel of 
Christ. Take this away from that gospel 
and it would cease to be a gospel. Take this 
away, and the whole system of Christianity 
becomes a wreck. Man then loses every- 
thing. He has nothing to rest upon either 
for time or eternity. He is landed at once 
into a mist, and has to flounder for ever in 
sinking sands. Everything around is dark, 
yea the very blackness of darkness, and that 
for ever. Sin and guilt stare him in the face, 
and for it there is no expiation. Heaven is 
all a dream, existing only in the minds of 
weak and sUly women, or in the fancies of a 
few superstitious old Jews who wrote the 
Bible. The Bible itself is utterly unreliable, 
for if wrong on that doctrine with which 
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every page is stamped, may it not be wrong 
on everything else ? • Yes, nature, in all her 
aspects, proclaims this doctrine at every turn. 
In the grass of the field, in the tree of the 
forest, in the insect that dances in the sun- 
beam, in the monad that swims in the ocean's 
drop, in the lightning as it flashes from the 
sky, in the commonest intercourse of the day 
between man and man, in all the relations 
of j^life and in all the usages of society, she 
proclaims this glorious doctrine, and endorses 
the language of God's Word, — " He became 
sin for us who knew no sin, that we might 
become the righteousness of God in Him;" 
" He died, the Just for the unjust, that He 
might bring us to God;" "without shedding 
of blood there is no remission of sins." 

We specially need in this day to be on our 
guard respecting the doctrine of vicarious 
sacrifice. " Of all the forms which error has 
assumed, there is none more injurious, none 
more subtile or deceptive, than that which 
retains the phraseology of the gospel while 
rejecting its distinctive and fundamental doc- 
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trines, — ^which takes those theological terms 
that have been consecrated from time imme- 
morial to express the eternal verities of the 
gospel, and applies them to opinions which, 
at best, are but approximations to them, and 
which do not bring the heart of man into 
believing contact with the truth of God. 
There is no one doctrine of the gospel which 
is more endangered by this mode of treat- 
ment, than that which may be called the 
heart of the whole system of revealed reli- 
gion, from which the blood of life is pro- 
pelled into every other member of the body, 
and the removal of which is fatal to the 
whole, — we mean the doctrine of the atone- 
ment." 

"With us this word is used to signify 
that expiation made for sin, by the sufferings 
and death of the Eedeemer, by which the 
justification of the believing sinner is recon- 
ciled with the righteousness of God. We 
hold that the death of Christ was strictly 
vicarious, — that he died as our substitute, and 
by his death made expiation for our sins,— ^ 
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that, having'no sin himself, he suflfered under 
the imputation of our sin, and so delivered us 
both from the imputation and the penalty." 

** But there has a new school of theological 
opinion arisen amongst us, which teaches an 
atonement without an expiation — a sacrifice 
without a substitution — and refuses to ac- 
knowledge anything vicarious in the suffer- 
ings of the cross. If you ask what these 
teachers mean by the atonement, the answer 
they give is involved in considerable mys- 
tification; but as well as we are able to un- 
derstand them, they hold subjective in oppo- 
sition to objective atonement. They teach that 
the propitiation accomplished by the cross 
is to be found in its operation upon the 
heart of man, rather than in the satisfaction 
made to the righteousness of God; — that by 
the exhibition of self-sacrifice made by the 
suflFering Saviour, the heart of the sinner is 
won back from its estrangement from God, 
and thus, being delivered from the love and 
power of sin, is delivered also from its pen- 
alty." 
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"Now, let it not be said that this is a 
difference merely between different explan- 
ations of the same truth. Far otherwise : it 
is a question which lies at the very founda- 
tions of the faith, and which vitally affects 
the message which we have to deliver to the 
souls of men. If the sufferings of Christ 
were riot vicarious, then do we who so re- 
present them sadly misrepresent the charac- 
ter of God, and grievously misdirect the con- 
science of the sinner ; and, on the- other hand, 
if this expiatory character and efi&cacy is truly 
claimed for them, then do they who deny 
it, and * teach men so, '•alter the whole scope 
and spirit of the gospel, and deprive the soul 
of man of that only resting-place which the 
mercy of a Saviour-God has provided for him. 
It is under this solemn conviction that we 
enter upon this subject. We believe it to be 
one which lies at the very heart of revealed 
religion, and which vitally affects its useful- 
ness and efficiency, both in the exhibition 
which it gives of God, and in its adaptation 
to the necessities of man." 
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Turning, then, to our subject in God's 
Word, observe, first, that there can be no 
numbering without a ransom. If the sinner 
is to be numbered among the tme Israel of 
God, the Lord's people, then he must have a 
ransom. No exception is to be made in favour 
of character, or rank, or age. He who has 
not the half shekel can never be numbered 
among the Israel of God. Mark, too, how 
specific the command is, how imperative — 
" they shall give every man a ransom." Three 
times in this passage is the expression " every 
TnarC' or ^^ every one'' used; as if to show us 
that though "the sum'* of the children of 
Israel is mentioned, man should not be saved 
in a crowd, but must stand in all his naked 
individuaUty and responsibility before God. 
How it reminds us of a similar subject re- 
corded in the twelfth chapter of this book ! 
The blood was to be sprinkled on the lintel 
and sideposts of every Israelite's house in 
Egypt. But not only so. The Israelite him- 
self was to eat the lamb under the shelter of 
•the blood-sprinkled roof, and only as he him- 
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seK ate of that lamb did Jehovah number 
him as one of His peopla " Every man ac- 
cording to his eating shall make your count for 
the lamb." Thus while the blood of Christ is 
the shelter of the soul, yet is that soul to 
live upon Christ : " he that eateth me, even 
he shall live by me." (John vi. 57.) Like 
the oil of Elisha, which, while it met the 
righteous demands of the creditor at the door 
of the poor widow, she and her sons were also 
to live upon — " Go, sell the oil, and jpay thy 
debt, and live thou and thy children of the rest." 
(2 Kings iv. 7.) 

But observe the reason. The ransom must 
be given "that there be no plague among 
them when thou numberest them." Thus the 
ransom was to turn away the judgment of God 
from them. The v^ath of God rests upon 
the sinner. That wrath must be poured out. 
What shall avert it ? God in mercy to 
our souls, " not willing that any should per- 
ish, but that all should come to the knowledge 
of the truth," has Himself provided a ransom 
— the true half shekel of the sanctuary — 
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" the Lamb slain from the foundation of the 
world." The soul that has the blood of the 
Lamb laid to its account has " passed among 
them that are numbered." It can stand in 
the presence of a broken law, and a dark past 
of guat and shame, and yet exclaim, "there 
is therefore now no condemnation to them 
that are in Christ Jesus." " Who shall lay- 
any thing to the charge of God's elect ? It 
is God that justifieth. Who is he that con- 
demneth ? It is Christ that died, yea rather, 
that is risen again, who is even at the right 
hand of God, who also maketh intercession 
for us. Who shall separate us from the love 
of Christ? shall tribulation, or distress, or 
persecution, or famine, or nakedness, or peril, 
or sword ?" " Nay, in all these things we are 
more than conquerors through Him that 
loved us." 

Notice, in the next place, the divine stand- 
ard of the atonement ; " the rich shall not 
give more, and the poor shall not give less, 
than half a shekel " — " after the shekel of the 
sanctuary." No prayers, no tears, no services, 
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no merits of any kind, can be added to this 
ransom — " the rich shall not give more." No 
poverty, or suflFering, or sorrow, can be pleaded 
by the poor as a substitute for this ransom, 
or as a make-weight — " the'poor shall not give 
less." The measure is that of the sanctuary. 
It is God's measure, and man must come up 
to it or come down to it. This divine ran- 
som must stand alone in all its perfectness 
as the one all-sufficient passport to that mul- 
titude of the true Israel who are numbered 
by the Holy Spirit. Nothing can be added, 
however rich you may be. Nothing can be 
accepted as a substitute, however poor you 
may be. It is "the one only name given 
among men whereby we must be saved;" 
"neither is there salvation in any other." 
One shilling and three half-pence was the 
amount of the half shekel to the Israelite — a 
small sum indeed, but that it might leave 
every man without excuse. God stoops in 
mercy to our need, and makes a rich pro- 
vision. To us it is richer still — "without 
money and without price." The manna 
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" came down from heaven/' and lay on the 
very ground all round the tents of Israel. Oh, 
how low grace stoops to meet us 1 The Israel- 
ite was obliged to do one of two things — to 
stoop down and pick up the manna, or to 
trample upon it Every man living is doing 
one or the other now. He is either stoop- 
ing down as a poor needy sinner and receiv- 
ing Jesus, the true manna, or he is tramp- 
ling upon Him. The rich IsraeKte might 
look upon the small silver coin, his divinely- 
appointed ransom, and despise it, as he did in 
later days the carpenter*s son when He passed 
by. The poor might have looked upon it as 
a needless demand, and have offered, in their 
estimation, something better. But no. " The 
shekel of the sanctuary'* — that was the stand- 
ard. To that both the one and the other 
must come. A crucified Saviour, and nothing 
along with Him. A crucified Saviour, and 
nothing short of Him. . Eeader, is it so with 
you ? 

One more point before I pass on to con- 
sider the purpose to which the atonement 
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money was applied. Observe the three dis- 
tinct aspects of this half shekel as shadow- 
ing forth the various relations in which Ghrist 
stands to the souL In the first place this 
half shekel is called " a ransom " (verse 12). 
It is next called "an offering'' (verse 14). 

Lastly, it is called " a memorial " (verse 16). 
Christ is our ransom. " He gav^ Himself 
a ransom for all." Christ is our " offering." 
" He hath given Himself for us an offering, 
and a sacrifice to God for a sweet smelling 
savour." (Eph. v. 2.) He is our memorial 
in that He is ever a "sweet smelling savour'' 
before God — ^the one in whom the Father is 
well pleased. As a sinner I go to Him as 
my ransom, to be " numbered " among His 
people. As a child I ever plead for my ac- 
ceptance before His throne, and for the ac- 
ceptance of all my prayers and praises and 
services, that one " offering" which alone has 
merit before God. As one " accepted in the 
Beloved,*' He is my memorial in the true 
" sanctuary" — the presence of God. I think 
of Him before God, and the remembrance is 
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precious to my soul. " His name is as oint- 
ment poured forth." God looks upon Him, 
and remembers me. Black and uncomely in 
myself, but holy and righteous before God, 
since He looks upon Him in my stead. Jesus 
is the memorial before God for God and man. 
There the eye of each rests with delight, and 
there will the eye of each rest throughout 
eternity. 

Let us notice, in the last place, the purpose 
to which the half shekel or atonement money 
was applied. This is recorded in Exodus 
xxxviii. 25-28 : "And the silver of them that 
were numbered of the congregation was an 
hundred talents, and a thousand seven hun- 
dred and three score and fifteen shekels, after 
the shekel of the sanctuary: a bekah for 
every man, that is, half a shekel, after the 
shekel of the sanctuary, for every one that 
went 4}0 be numbered, from twenty years old 
and upward, for six hundred thousand and 
three thousand and five hundred and fifty 
men. And of the hundred talents of silver 
were cast the sockets of the saTictuary, and the 
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sockets of the vail ; an hundred sockets of the 
hundred talents, a talent for a socket. And 
of the thousand seven hundred seventy and 
five shekels he made hooks for the pillars, and 
overlaid their chapiters, and filleted them." 

What were these sockets and these hooks 
to which the atonement money was applied ? 
The sockets were mortices or holes of silver, in 
which the ends of tJie pillars of the sanctuary 
rested. The chapiters or capitals of the pil- 
lars were wooden posts, which ran along their 
top, to which were attached the hooks for the 
hangings. Thus all the pillars of the sanc- 
tuary rested on the atonement money; all 
the beautiful hangings of the court were up- 
held by the atonement money ; the beautiful 
vail itself, the most significant of all, of 
which St. Paul says (Heb. x, 20), "through 
the vail, that is to say, His flesh," was up- 
held by the hooks of the atonement nwney. 
What a significant and instructive lesson ! 
All the pillars which supported the sanctu- 
ary rested on atonement. All the hooks and 
sockets which upheld the vail and hangings 
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rested on atonement. The entire sanctuary 
rested on one grand basis — atonement. With- 
out atonement the whole thing would have 
come to the ground ! 

Surely it has a lesson for tis in this evil 
day, when this glorious foundation-truth is 
on every side being ignored. 

And what is this sanctuary of which that 
was a faint shadow ? It is the Church of the 
living God, purchased with His own blood 
out of every kingdom, and people, and nation, 
and tongue, and of which every believer in 
the Lord Jesus Christ is a priest, and in 
which sanctuary, like the priests of old, he 
ministers. Every pillar of this Church rests 
on the blood of Christ. Every doctrine in it, 
every truth it prizes, rests on the blood. 
Every believer of which it is composed stands 
on the groimd of the blood. The Israelite 
could not open his eyes in the sanctuary of 
old without seeing the atonement. It was 
written on every hook, on every chapiter, on 
every socket, and every hanging. Atone- 
ment was the grand truth, which shone like 

E 
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the liglit of heaven, no matter in what direc- 
tion he looked. Without this the whole su- 
perstructure would have come to nothing. 

So with the Church of God. From begin- 
ning to end it rests on the atonenxent of the 
Lord Jesus. Without this we have no Church, 
no creed, no faith, no hope, no foundation. 
Everything vanishes 

''Like the baseless fabric of a Vision, 
And leavto not a wreck behind." 

Let me close this paper with two points by 
way of personal application. 

I'irst, the Israelite could not enter the ta- 
bernacle of old, and see the atonement writ- 
ten as with a sunbeam on everything, without 
at the same time feeling his own individual 
interest in it. He could say> and with truth, 
^' My half shekel is there" Thus there was 
a conscious personal link between the sanc- 
tuary and his own soul. Each Israelite was 
represented there. Not one exception to this. 

So with the believer now. He can say, as 
he stands on the atonement of Jesus, and 
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looks round on all his blood-bonght blessings, 
" Jesus is mine, and I am His ; " " He loved 
me, and gave Himself for me ; " My Lord and 
my God." Eeader, can you say this ? I do 
not say it is necessary for you to say this be- 
fore you can be a child of God; but I do 
say, you ought to know it ; and that, if you 
cannot say it, you never can know what peace 
and joy are. If you cast yourself upon Christ 
and His finished work, it will carry you to 
heaven ; but if you can say, Christ is mine, 
it will bring heaven down here into your 
soul. 

Secondly, the sanctuary of old may repre- 
sent the Christian's own heart, or his own 
life, or his own household. It may have a 
wide and varied application — in a secondary 
sense. Beader, let me ask, are aU the pillars 
of your heart, your life, your household, rest- 
ing on Jesus and His finished work ? Are 
all the duties, and pleasures, and plans, and 
arrangements, on this solid foundation ? Are 
all the hopes, and expectations, and desires 
that 'throb within your immortal soul from 
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day to day upheld, and supported, and enKght- 
ened by this blessed foundation ? See to it 
that yours is a living faith, based upon this, 
and this only. Thus may the Lord find you 
when He sends for you. 

" Life was once to me like summer, 

With its glitter and its smile ; 
I, as thoughtless as the insect, 

Trifled through the little whila 
All was buoyant life within me, 

AU was jubilant around ; 
Need of Jesus then I felt not, 

So I sought Him not, nor found. 

" But the summer soon was ended. 

And the gloomy winter came ; 
AH my blooming joys were withered 

Into griefs of every name. 
Still, I hoped the change of season 

Would bring summer round again ; 
But, instead, the gloom grew blacker — 

And I sought my Saviour then. 

" Yes, I sought with cries and weeping. 
But no answer was returned ; 
Echo flung me back my 'plainings, 
'Twas as if my cry were spumed. 



THE BEKAH. 69 

Sore distressed at the silence, 

I with fervour did entreat ; 
Still the ear could catch no answer, 

Save the heart's distracted beat. 

" Well I knew 'twas but through Jesus 

That the sinner comes to God ; 
But with whM we come to Jesus ? 

Ah ! 'twas here I missed the road: 
I was bringing Him obedience 

When I should have brought but sin ; 
So my knocking, though half frantic. 

No admittance thus could win. 

** Then I studied to know better 

What already well I knew ; 
And the good things that I practised, 

Better still I strove to do: 
Yet the deeper grew the darkness. 

And the silence grew more dread, 
So I owned my case was hopeless, 

And my soul among the dead. 

" Then I cast me, self-despairing, 

On the Saviour's boimdless grace ; 
Not a hope had I of blessing, 

If He met not such a case. 
And I felt that need so urgent 

Scarce on earth could ever be ; 
So I begged, for one so ruined, 

Mercy instant, mercy free. 
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*^ Then at once the peace of pardon 

Did my sinking soul restore, 
And the love sprung up spontaneous, 

Which I could not force before. 
When I took the place of sinnery 

And at mercy's footstool lay, 
Jesus took His place as Savioub, 

And at once put sin away. 

*' Ah ! 'tis ruinous to cover 

Filthy sores with rags more foul : 
Let us strip them bare before Him, 

That His grace may make us whole. 
He delights in showing mercy 

To a soul that otons its sin ; 
But the soul that thinks of etimvng, 

Not a smile shall ever win. '* D. 



DRAWING OFF THE SHOE; OR, 
THE TESTIMONY IN ISRAEL. 

''And now it is true that I am thy near kinsman: how- 
beit there is a VinRTnan nearer than I. Tany this 
nighty and it shall be in the morning, that if he will 
perform unto thee the part of a kinsman, well ; let 
him do the kinsman's part : but if he will not do the 
part of a kinsman to thee, then will I do the part of 
a kinsman to thee, as the Lord liveth: lie down until 
the morning." — ^Euth iii. 12, 13. 

''Then went Boaz up to the gate, and sat him down 
there : and, behold, the kinsman of whom Boaz spake 
came by ; unto whom he said, Ho, such a one ! turn 
aside, sit down here. And he turned aside, and sat 
down. And he took ten men of the elders of the city, 
and said, Sit ye down here. And they sat down. 
And he said unto the kinsman, Naomi, that is come 
again out of the country of Moab, selleth a parcel of 
land, which was our brother Elimelech's: and I 
thought to advertise thee, saying, Buy it before the 
inhabitants, and before the elders of my people. If 
thou wilt redeem it, redeem it : but if thou wilt not 
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redeem it, then tell me, that I may know : for there 
18 none to redeem it beside thee ; and I am after 
thee. And he said, I will redeem it. Then said 
Boaz, What day thou buyest the field of the hand of 
Naomi, thou must buy it also of Kuth the Moabitess, 
the wife of the dead, to raise up the name of the 
dead upon his inheritance. And the kinsman said, 
I cannot redeem it for myself, lest I mar mine own 
inheritance : redeem thou my right to thyself ; for 
I cannot redeem it. Now this was the manner in 
former time in Israel concerning redeeming and con- 
cerning changing, for to confirm all things ; a man 
plucked off his shoe, and gave it to his neighbour : 
and this was a testimony in Israel. Therefore the 
kinsman said unto Boaz, Buy it for thee. So he 
drew off his shoe. And Boaz said unto the elders, 
and imto all the people. Ye are witnesses this day, 
that I have bought all that was Elimelech's, and 
all that was Ghilion's and Mahlon''s, of the hand of 
Naomi. Moreover Kuth the Moabitess, the wife of 
Mahlon, have I purchased to be my wife, to raise 
up the name of the dead upon his inheritance, that 
the name of the dead be not cut off from among his 
brethren, and from the gate of his place: ye are 
witnesses this day. And all the people that were in 
the gate, and the elders, said, We are witnesses. The 
Lord make the woman that is come into thine house 
like Bachel and like Leah, which two did build the 
house of Israel : and do thou worthily in Ephratah, 
and be famous in Bethlehem.'* — Bute iv. 1-11. 
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" He it is, who coming after me is preferred before me, 
whose shoe's latchet I am not worthy to unloose." — 
John L 27. 

*' And they sung & new song, saying. Thou art worthy to 
take the book, and to open the seals thereof: for 
thou wast slain, and hast redeemed us to God by thy 
blood out of every kindred, and tongue, and people, 
and nation ; and hast made us imto our God kings 
and priests ; and we shall reign on the earth." — ^Rev. 
V. 9, 10. 

One of the most interesting subjects in the 
Word of God is brought before us in the pass- 
ages which stand at the head of this chap- 
ter. It is perhaps not too much to say there 
is none more interesting. Much of this in- 
terest arises from the fact of the novelty of 
the subject. Few have ever gone deeply ijito 
it or probably ever thought any thing about 
it. May I therefore ask the reader to read 
over the passages alluded to carefully, and 
follow me in the subject, while I endeavour, 
through the help of God's -Holy Spirit, to 
unfold it. 

The great subject brought before us is re- 
demption. This redemption so beautifully 
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broiiglit before us, in its full and final ac- 
complishment, in the 5th chapter of the Book 
of Eevelation, is so intervoven with Old Tes- 
tament Scripture in all its details that it is 
impossible to understand the former clearly, 
or to see its wondrous beauty wiAout the 
knowledge of the latter. 

The meaning of " the book," of the stand- 
ing in the " shoe," and their connection with 
redemption, will be seen by comparing to- 
gether the passages I have already quoted, 
and others I shall quote, as I proceed. 

First, let us look at the meaning of "the 
book " in the passage in the 5th of Eevela- 
tion. A book is used in several senses in 
the Bible. First, as a record of facts not to 
be forgotten. Thus we read of "the book 
of the generation of Jesus Christ ;" "the book 
of the generation of Adam;" "the book of 
the chronicles of the Kings of Judah.*' Sec- 
ondly, it is used as a record of God's loving 
care for, and watchfulness over. His people ; 
"in thy book were all my members written ;*' 
" a book of remembrance was written before 
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Him for them that feared the Lord and that 
thought upon His name." 

But there is a third sense in which the 
word is used, and that the sense to which I 
would call the reader's attention, namely, as 
a document of the evidence of the purchase or 
redemption of property in Is7*aeL In order 
to bring this sense of the word clearly be- 
fore the reader I must call his attention to 
the thirty-second chapter of the Book of 
Jeremiah commencing with the sixth verse. 
" And Jeremiah said, The word of the Lord 
came unto me, saying. Behold Hanameel the 
son of Shallum thine uncle shall come unto 
thee, saying, Buy thee my field that is in 
Anathoth; for the right of redemption is 
thine to buy it. So Hanameel mine uncle's 
son came to me in the court of the prison 
according to the word of the Lord, and said 
unto me, Bicy my field, I pray thee, that is 
in Anathoth which is in the country of Ben- 
jamin ; for the right of inheritance is thine, 
and the redemption is thine : buy it for thy- 
self. Then I knew that this was the word 
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of the Lord. And I bought the field of 
Hanameel my uncle's son that was in Ana- 
thoth, and weighed him the money, even 
seventeen shekels of silver. And I sub- 
scribed the evidence and sealed it, and took 
witnesses, and weighed him the money in 
the balances. So I took the evidence of the 
purchase, both that which was sealed accord- 
ing to the law and custom, and that which 
was open. And I gave the evidence " of the 
purchase unto Baruch, the son of Neriah, the 
son of Maaseiah, in the sight of Hanameel, 
mine uncle's son, and in the presence of the 
witnesses that subscribed the book of the 
purchase, before all the Jews that sat in the 
court of the prison. And 'I charged Baruch 
before them, saying. Thus saith the Lord of 
hosts, the God of Israel, Take these evi- 
dences, this evidence of the purchase, both 
which is sealed, and this evidence which is 
open, and put them in an earthen vessel, that 
they may continue many days. For thus 
saith the Lord of hosts, the God of Israel, 
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houses, and fields, and vineyards, shall be 
possessed again in this land." 

" They were on the eve of captivity at this 
time ; but at the word of the Lord Jeremigih 
made this purchase, and here was the custom 
for recording it, and taking evidence that the 
purchase had been made. There were two 
records, one open, kept, as we should say, in 
the Eolls Court, that all Israel might see it ; 
the other sealed, which only the purchaser 
had a right to open. It was his title. It 
answered to our title-deeds." 

" Now bearing this sense of ' the book ' in 
mind, let me ask the reader to peruse care- 
fully the twenty-fifth chapter of the Book 
of Leviticus. The early part of the chapter 
brings before us the sabbatical year and the 
year of jubilee. The sabbatical year was every 
seventh when the land was to lie fallow. The 
jubilee was the fiftieth year. In that year 
every man was to return to his possession. 
"And ye shall hallow the fiftieth year, and 
proclaim liberty throughout all the land unto 
all the inhabitants thereof: it shall be a 
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jubilee unto you : and ye shall return every 
man unto his possession, and ye shall return 
every man unto his family." 

" There was an absolute prohibition of any 
sale in perpetuity. By this means the land 
was kept distributed amongst the tribes. 
Every fifty years every family waa replaced, • 
whatever had taken place in the interim. If 
a man through poverty was obliged to sell his 
paternal possession, he could only do it for 
the remaining term of years. Suppose he 
was brought to poverty ten years after the 
jubilee, all he could part with was forty years' 
lease. Therefore the purchaser would not 
buy for anything longer. ' The land shall 
not be sold for ever ; for the land is mine: 
for ye are strangers and sojourners ..ith me. 
And in all the land of your possession ye 
shall grant a redemption for the land. If 
thy brother be waxen poor and hath sold 
away some of his possession, and if any of 
his kin come to redeem it, then shall he re- 
deem that which his brother sold.' 

" Here was another part of the law. The 
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purchaser had not power of retaining his 
purchase till the jubilee, if either the seller 
recovered substance, so as to be able to re- 
deem his possession, or if any kinsman of- 
fered to redeem it for him. *If the man 
have none to redeem it, and himself be able 
to redeem it, then let him count the years of 
the sale thereof, and restore the overplus unto 
the man to whom he sold it, that he may re- 
turn unto Ms posession. But if he be not 
able to restore it unto him, then that which 
is sold shall remain in the hands of him that 
hath bought it, until the year of jubilee ; 
and in the jubilee it shall go out, and he shall 
return amto his possession/ Such was the 
custom." 

" Now, you observe, the right of redemp- 
tion was spoken of in the case of Jeremiah. 
It was his uncle's field. It had been sold to 
some stranger. Jeremiah had proffered to 
redeem it. He did redeem it, and paid the 
money. But he could not enter into the 
actual possession ; for they were going into 
captivity. Therefore he took witnesses and 
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had the evidence of it. He had the open and 
the seeded hook of the transaction, and after 
the captivity he had a right to take it" 

" But this is not the whole of the law. He 
that would redeem the land had another 
duty to perform in certain cases. This is ill 
ustrated by the very beautiful narrative in 
the Old Testament of a poor family who were 
obliged to sell their possession. The man's 
name was Elimelech. He went into the land 
of Moab, with his two sons. He died and 
both his sons. They left widows. One re- 
turned with her mothet-in-law into the land 
of Judah. She was the direct descendant, 
but had no possessions, and was obliged to 
go and glean in the fields. She found favour 
in the eyes of a kinsman, but he was not the 
next of kin. Boaz was a kinsman, but there 
was one nearer. The right was not in him 
till the nearest refused it. Now we read in 
the opening of the 4th chapter of Euth, 
Then went Boaz up to the gate, and sat him 
down there; and behold the kinsman of 
whom Boaz spake came by.* This was the 
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nearest of kin who had the first right. But 
now yon will see there was another duty. 
' Unto whom he said, Ho, such a one I Turn 
aside : sit down here. And he turned aside, 
and sat down. And he took ten men of the 
elders of the city and said. Sit ye down here. 
And they sat down. And he said unto the 
kinsman — Naomi, that is come again out of 
the country of Moab, selleth a parcel of land 
which was our brother Elimelech's. And I 
thought to advertise thee, saying, Buy it be- 
fore the inhabitants, and before the elders of 
my people. If thou wilt redeem it, redeem 
it. But if thou wilt not redeem it, then 
tell me that I may know : for there is none 
to redeem it beside thee, and I am after thee. 
And he said, I will redeem it. Then said 
Boaz, What day thou buy est the field of the 
hand of Naomi, thou must buy it also of 
Euth the Moabitess, the wife of the dead, to 
raise up the name of the dead upon his in- 
heritance.' If you redeem the land, you 
must marry the widow. This was the law 
and custom. And the kinsman said, ' I caur 

F 
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not redeem it for myself, lest I mar mine own 
inheritance/ " 

The reason his own inheritance would be 
*' marred" was this. The redemption would 
cost money, since the yeariy produce of the 
field would have to be paid for up to the 
year of jubilee. Now if he acquired the 
field by redemption as his own permanent 
property he would have increased by so much 
his own possessions in land. But if he should 
marry Euth the field so redeemed would 
belong to the son that he might have had 
by her ; and he would therefore have parted 
with the money that he had paid for the re- 
demption merely for the son of Buth, so that 
he would have withdrawn a certain amount 
of capital from his own possession, and thus 
have detracted from its value, He therefore 
refused to redeem the inheritance, and said 
to Boa^, who was next of kin, " redeem thou 
my right to thyself: for I cannot redeem it." 

His retraction and refusal to redeem must 
be made public. Observe, now, the mode in 
which this was made public, and the custom 
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of standing in the shoe connected with it. 
" Now this was the manner in fonner times 
in Israel concerning redeeming and concern- 
ing changing, for to confirm all things ; a man 
plucked off his shoe, and gave it to his neigh- 
bour; and this was a testimony in Israel" 
Thus the standing in the shoe was the public 
testimony to all Israel that he was next of 
kin and the redeemer of the forfeited inherit- 
ance. 

Before I proceed to show the bearing of 
all this on the 5th chapter of the Book of 
Eevelation let me refer the reader to John i 
27. " He it is who, coming after me is pre- 
ferred before me, whose shoe's latchet I am 
not worthy to unloose." It is commonly 
supposed that in these words John the Bap- 
tist manifests his humility, and shows us his 
utter unworthiness to stoop down to touch 
even the shoes in which Christ stood. But 
this is not their meaning — excepting in a 
secondary sense. His meaning is this : " I 
cannot stand in the shoe ; for I am not the 
Bedeemer." The context makes this clear. 
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The Jews sent priests and Levites to ask him 
" Who art thou ?" And he confessed and 
denied not, saying, " I am not the Christ." 
John would not stand in the shoe because 
he was not the Eedeemer. He thus proclaim- 
ed to all Israel that the only one who could 
stand in the shoe was Christ Himself. He 
was next of kin — "bone of our bone and 
flesh of our flesL" He alone was the Ee- 
deemer of fallen man. 

I would here. remark that from this an- 
cient custom, which existed long before the 
days of Israel, has arisen our own vulgar pro- 
verb, "I would not stand in that man's shoes ;" 
meaning, "I should not like to bear the 
weight of that man's responsibility.*' The 
custom itself, which existed among the In- 
dians and ancient Germans, arose from the 
fact that fixed property was taken possession 
of by treading upon the soil ; and hence tak- 
ing off the shoe and handing it to another 
was the. symbol of the transfer of a posses- 
sion or right of ownership. 
. Well then Boaz, in this case, having made 
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public proclamation that the nearest of kin 
refused to redeem, proceeded to redeem him- 
self. " The kinsman said unto Boaz, Buy it 
for thee. So he drew off his shoe." Boaz 
now standing in the shoe made public pro- 
clamation that he was the redeemer. "And 
Boaz said unto the elders and unto all the 
people, Ye are witnesses this day that I have 
bought all that was Elimelech's, and all that 
was Chilion*s and Mahlon's, of the hand of 
Naomi. Moreover, Euth the Moabitess, the 
wife of Mahlon, have I purchased to be my 
wife, to raise up the name of the dead upon 
his inheritance, that the name of the dead 
be not cut off from among his brethren and 
from the gate of his place. Ye are witnesses 
this day." 

" We have now the facts of the case from 
the Old Testament before us. Let me put 
them in this way, in order to simplify them 
to your minds. A certain man in Israel, 
whose name, we will say, was Joseph, had 
an inheritance from his forefathers, which 
they had possessed from the time that God 
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settled Israel in the land. This man, falling 
into poverty, was obliged to sell his inherit- 
ance ten years after the jubilee ; and he sold 
what we should call a lease for forty years. 
Soon after, Joseph died, and left a widow 
without family^ or possession — a poor widow. 
Joseph's nearest of kin came to the pur- 
chaser and said, 'I desire to redeem my 
kinsman's land.' * Well ; are you able to pay 
the stipulated price of the remaining years 
of my purchase ? ' * Yes.' ' Are you willing 
to marry the widow, and restore her to her 
position as a married wife in Israel I ' 'No.' 
'Then you cannot have the land; for the 
land and the widow go together.' Thus the 
land remained in the hand of the stranger^ 
and the widow remained desolate," 

"A kinsman, being the next, came to the 
purchaser and said, ' I desire to redeem my 
kinsman's possession.' 'Are you willing to 
marry the widow ? ' 'Yes.' * And are you will- 
ing and able to pay me for the remaining 
years of my possession ? ' ' No, I cannot' 
' Then you cannot be the purchaser ; for these 
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things go together.' Thus, again, the matter 
was broken off: the widow remained deso- 
late, and the land in the hand of a stranger." 

" Then again proclamation was made. Is 
there no one to redeem the possessioU 1 No 
one to raise up the widow ? No : not one 
was found. And all the friends of the widow 
and of the deceased wept much because no 
redeemer was to be found. At last came a 
man, a kinsman of the family, and said, ' I 
desire to redeem the possession of my kins- 
man.' ' Can you pay the price ? ' ' Yes.' Then 
the purchase must be made. These things 
are done, and the redemption is consummated. 
The widow becomes a married wife, and the 
land is restored to the family." 

" But it happens at this time that Israel is 
in captivity, and the redeemer of the land 
cannot enter into actual possession of it. 
Therefore he takes witnesses that he has re- 
deemed and paid for it. He takes precau- 
tions, according to the law, to have it re- 
corded. He has the books of the evidences 
open and sealed ; and these are laid up till 
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the time appointed, when he shall open the 
sealed book, and take possession." 

" Now the parable is this. The man who 
had the possession is Adam. God gave it to 
him. , He fell into poverty through sin, and 
sold his possession to a stranger : and that 
stranger is the Devil. The possession is the 
earth, and God gave it to Adam to be his. 
' Have thou dominion,' he said, ' over the 
earth.' The Devil secured it to himself, and 
is the god of this worlds Adam died, and 
left a widowed posterity, without any pos- 
session. Where is the kinsman of Adam that 
can redeem ? Where is the kinsman that 
can pay the price, and raise up the fallen 
widow, and reinstate her in her possession ? 
This is the very thing. No one can be 
found. Fallen man is the widow. The fallen 
earth is the lost inheritance. The Devil the 
immediate possessor. Proclamation is made 
by a strong angel — ' Who is worthy to re- 
deem, and who can take this book ? These 
are the title-deeds ; these are the sealed evi- 
dences.* A strong angel asks, and on earth 
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and under the earth no one is to be found, 
amongst the kinsmen of Adam, who can open 
the book — no one worthy even to look on 
the book. And John wept much. He felt 
that he was concerned. He wept much when 
no one was to be found." 

" So matters stood for four thousand years 
after the ruin. The darkness was in^adiated, 
indeed, from time to time, by promises and 
types, but still there was no redemption till 
Jesus came. Here is a kinsman. If He be 
not a kinsman He cannot be a redeemer. If 
He have not the nature of man He cannot - 
redeem man's possession, nor marry the 
widow. But He came in the nature of the 
substance of the woman, made under the law ; 
a very kinsman of the family, of the seed of 
Seth, who was of the seed of Adam. He 
came to redeem the lost possession. He was 
able and He was willing. Can He pay the 
stipulated price — the penalty — death, the 
wages of sin ? Yes ; He can, and did. Can 
He supply the qualification requisite — a life 
— Q, human life — ^without sin — a successful 
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resistance of the Devil, before whom the first 
Adam fell ? He can, and did. And can He 
take up the poor fallen widow and reinstate 
her in a husband's love, and replace her in 
her husband's family? He can, and did.' ' I 
am married to you,* is His language to His 
Church. He can rescue the possession from 
the hand of the Devil, and raise up the for- 
lorn widow to make her a joyful mother of 
children. 'The lion of the tribe of Judah, 
the root of David, hath prevailed to open the 
book.' This I believe to be the meaning of 
this part of the vision." 

" What, then, have we here ? We have an 
emblem of the restoration of the earth to its 
lawful possessor man — ^the Lord Jesus Christ 
the redeemer of it — the Lord Jesus Christ in 
the meantime at a distance from it, for other 
wise purposes, and exhibiting evidences that 
He is the Eedeemer in the open book, the 
Scriptures, testifying.to all, and in the sealed 
book to the apostle, that He will take pos- 
session at the appointed time." 

Having now seen the bearing of the "book " 
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and the " shoe " and the " evidences " of pur- 
chase recorded in the thirty-second chapter 
of Jeremiah on the fifth chapter of the Book 
of Eevelation, let us notice one or two points 
of comparison between the beautiful narrative 
recorded in the Book of Euth and that chapter. 
When Boaz proclaimed himself to all 
Israel as the redeemer of the forfeited in- 
heritance of Naomi, and had married Buth 
the poor widowed MoabiteSs, what joy fol- 
lowed. Blessings upon blessings were heap- 
ed by all upon him and his bride. " And all 
the people said, The Lord make the woman 
that is come into thine house like Sachel 
and like Leah, which two did build the house 
of Israel ; and do thou worthily in Ephratah 
and be famous in Bethlehem. And let thy 
house be like the house of Pharez whom 
Tamar bare unto Judah." " And the women 
said unto Naomi, Blessed be the Lord which 
hath not left thee this day without a kins- 
man that his name may be famous in Israel 
And he shall be unto thee a restorer of thy 
life, and a nourisher of thine old age." 



92 DRAWING OFF THE SHOE. 

Mark the correspondence in the chapter 
in the Book of Eevelation. " And when He 
had taken the book (the evidence of redemp- 
tion), the four living creatures and four and 
twenty elders (the spiritual Israel) fell down 
before the Lamb, having every one of them 
harps and golden vials full of odours which 
are the prayers of saints. And they s^ing a 
new song saying, Thou art worthy to take 
the book, and to open the seals thereof ; for 
Thou wast slain and hast redeemed us to Ood 
by Thy blood out of every kindred and tongue 
and people and nation; and hast made ua 
kings and priests unto our God, and we shall 
reign on the earth. And I beheld and I 
heard the voice of many angels round about 
the throne and the living creatures and the 
elders : and the number of them was ten 
thousand times ten thousand, and thousands 
of thousands, saying with a loud voice, 
Worthy is the Lamb that was slain to 
receive power and riches and wisdom and 
strength and honour and glory and blessing." 

And mark how, after the redeemed have 
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poured forth their blessings on the Lamb, 
earth takes up the strain — ^the last note of 
the redeemed in glory being the first taken 
up by earth — " blessing." The song of hea- 
ven is the key-note of earth. The joy of 
heaven, as it praises the Lamb, lingers on 
"blessing;" and "blessing" is echoed by 
earth. " And every creature which is in hea- 
ven and on the earth and under the earth 
and such as are in the sea, and all that are 
in them, heard I saying. Blessing and hon- 
our and glory and power be unto Him that 
sitteth upon the throne and unto the Lamb 
for ever and ever." 

. It is to this glorious redemption, which 
believers have now in Christ and which they 
shall enjoy in its fulness when the Lord 
comes, that the Psalmist refers in the 89th 
Psalm: "Blessed is the people that know 
the joyful sound." The allusion is to the year 
of jubilee, when the trumpets were blown 
and all Israel rejoiced because they now re- 
turned to their forfeited or lost possessions 
Thus the sinner returns to all in Christ^ 
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more than all he has ever lost he gains there. 
And then the joy is alluded to in the fol- 
lowing part of the verse : "they shall walk, 

Lord, in the light of Thy countenance." 
Beader, do you know the joyful sound of 

redeeming love ? The moment the Israelite 
heard the sound of the trumpets in the year 
of jubilee what message did it convey to his 
ear and heart ? This — '* All my lost posses- 
sions have now come back to me; all that I 
had forfeited, all that I had squandered or 
wasted, all have now come back; all that 
made me poor and wretched and miserable 
and kept me from year to year hungry and 
starving, all is past now. I am rich now. 

1 can sing now, for all is mine again." 

Oh, how much more so to the soul who has 
Christ ! All, more than all — ^infinitely more 
— than we have lost by sin has come back 
to us in Him. reader, do you know this 
joyful sound ? Is Jesus yours ? Have you 
looked to Him and seen all your sins laid on 
Him ? Have you seen Him bruised for you ? 
Have you seen Him bearing the wrath due to 
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you on account of your sins? Have you 
peace with God ? Can you look up and say, 
" There is therefore now no condemnation ?" 
This is your privilege now — this very moment. 
Eest not till through God's Holy Spirit you 
see it and feel it and rejoice in it. Every 
other consideration is infinitely little in com- 
parison with this ! Leave this unsettled, and 
what have you left ? A lost soul ! Eeader, 
shall it be ? May God in mercy avert it. 
** Blessed are the people that know the joy- 
ful sound: they shall walk, Lord, in the 
light of Thy countenance. 

''A little while of mingled joy and sorrow, 
A few more years to wander thus below ; 
To wait the dawning of that golden morrow, 
When mom shall break above our night of woe. 

''A few more thorns about our pathway growing, 
Ere yet our hands may cull the heavenly flowers ; 
The morning comes, but, first, the tearful sowing, 
Kre we repose these weary souls of ours. 

''A few more hours of weariness and sighing. 
Of mourning o'er the power of inner sin ; 
A little while of daily crucifying. 
To thi^ vain world, the evU heart within. 
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" A little longer in tliis vale of weeping, 
Of yearning for the sinless home above ; 
A little while our marriage garments keeping 
Unspotted, by the power of Him we love. 

'* A little while for winning souls to Jesus, 
Ere we behold His beauty face to face ; 
A little while for healing soul diseases, 
By telling others of a Saviour's grace. 

^' A little while to spread the joyful story 

Of Him who made our guilt and curse His own ; 
A little while ere we behold the glory, 

To gain fresh jewels for our heavenly crown. 

" A little while, then we shall dwell for ever 
Within our bright, our everlasting home. 
Where time, or space, or death can no more sever 
Our grief -wrung hearts, and pain can never come. 

*' 'Tis but a little while ; the way is dreary, 
The night is dafk, but we a^ e nearing land ; 
O for the rest of heayen, for we are weary, 
And long to mingle with thp deathless band ! 
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